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ABSTRACT 

Society may become marginalized for a variety of 

reasons. The main causes are caste, gender, and 

income. In terms of caste, a group of individuals may 

be stigmatized as untouchables. One such group is the 

Dalit community, whose members are marginalized by 

upper caste members and viewed as untouchables. 

Dalit literature is explicitly committed to social justice, 

social equality, and resistance to oppression, 

discrimination, and economic exploitation. It is either 

written by members of the Dalit communities or is 

specifically written to be the social, historical, and 

cultural aspects of the Dalit communities. As a teacher 

and, more importantly, as a writer, Bama has set up 

herself in academic circles, despite being a member of 

the first-generation student body in her community. 

She places a strong focus on education as a tool for 

empowering society. Many forms of brutal oppression 

meted out to Dalits, particularly to the Paraiyar caste, 

are discussed in Bama’s Karukku. 

 

Keywords: - Dalit, marginalized, oppressed, identity, 

Paraiyars, injustice, and prejudice. 

 

Introduction: - Marginalisation is a worldwide issue that 

negatively affects societies all around the world.It is a 

sociological process that pushes an individual or an 

assortment of individuals to the periphery of society. The 

notion of marginalisation includes multiple dynamic 

elements and is not a monolithic entity in and of itself. 

The ideas of social exclusion and inclusion in society 

coincide with the term of marginalisation. A sizable 
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segment of the Dalits and lower castes still rely on 

outside help to make ends meet. Global marginalisation 

prevents a great number of the population from taking 

part in the process of growth. There are numerous 

variables that contribute to marginalisation, making it a 

complicated issue. 

A dynamic process, marginalisation has been 

intellectually and socially reinvented and expanded 

because of business capitalism, imperialism, 

modernization, industrialization, globalisation, and 

related social transformation movements. Every aspect 

of their lives is impacted by the marginalisation of Dalits, 

which violates fundamental rights that include such as 

political, economic, social, civic, and cultural freedoms. 

Dalits are inherently viewed as marginalized group in 

Indian society. Thus, when individuals began speaking 

out about themselves after centuries of silence, a body 

of writing appeared that portrayed the assertion of 

human rights, pride in oneself, rebellion against social 

injustice, accounts of individual and group pain, and 

dreams and aspirations for a new, discrimination-free 

society. They began speaking up for their rights after 

putting up with all this pain. They need a discrimination-

free society, and this is a struggle against social injustice. 

The pains endured by Dalits, the marginalized, and the 

oppressed at the hands of higher castes, educators, the 

government, and the church are covered in this article. 

“The statement harassment and discrimination have 

proven apparent throughout the framework of the 

Catholic Church in different proportions seems to be 

particularly pertinent considering the caste prejudice 

that is implemented inside the chapel.” (Chatterjee 98) 

Beena Pallical understands the significance of 

prejudice caused by lineage, having been a citizen of the 

Dalit minority in India. The Dalit community, also 

referred to as the untouchables in India and other South 

Asian nations, experiences lifelong 

marginalisation,  breaches of their fundamental 

freedoms from birth. Since people are rigorously ranked 

according to their lineage, they are positioned at the 

bottom of humanity's social strata. 

Bama goes on to show how Dalit women face 

discrimination on two fronts: one based on their sexual 

orientation and another on their caste. Regarding her 
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dedication to Dalit awareness, she states, “My goal is to 

share the hopes and dreams of my fellow citizens, who 

have been marginalised for many years in Indian 

history” (Dutt 13). In Karukku, Bama who had been 

marginalized by the upper caste, breaks her quiet and 

expresses her fury. She courageously confronts the 

upper caste's mistreatment of lower castes.According to 

Pramod Kumar Nayar, “Karukku exposes racial and 

economic collaboration in India after independence and 

is a potent indictment of Indian community, including 

the government, the religious community, and the 

system of education” (Nayar 84). According to Dangle, 

“the movement of Dalit literature in India owes its origin 

to a revolutionary struggle for social and economic 

changes. The aspirations for liberation of a group of 

people who, as untouchables, suffer from social, 

economic, and cultural injustice are strongly linked to 

this literature” (Bama 237). It applies to Tamil-language 

Dalit literature as well as any other regional Dalit 

literature in India. As a writer and a schoolteacher, Bama 

has set up herself in intellectual circles, making her a 

member of the first-generation learners in her 

community. She places a strong focus on education as a 

tool for empowering society. She develops a strong 

ideological bond with feminist theory as an activist. 

Bama authored Karukku in Tamil in 1992, but it wasn't 

until Lakshmi Holmstrom translated it into English in 

2000 that it garnered international recognition. In 2000, 

it was awarded the Crossword Book Award.  

The book’s structure and its polemic come from 

the driving yearning for integrity as a Dalit and Christian. 

It talks about the various kinds of violent oppression 

Dalits must face, especially the Paraiyar caste. It might 

be viewed as Bama's childhood memoir, sharing the 

happiness and sadness of her downtrodden people in 

India who are the lower castes. The different events in 

her life are reflected in the book.  

In the village of Bama, there exist inherited 

divisions between the lower and upper caste 

communities. Karukku village, which is separated into 

caste, class, and communal divisions, is an example of a 

typical South Indian village. Indeed, caste boundaries are 

most often used to divide classes in Indian communities. 

This rule does not apply to Bama's village. Bama notes a 
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distinct pattern in the distribution of the caste groups in 

the village, referring to the various caste and religious 

groups that call the village home, such as the Nadars, 

Koravar, Chakkiliyar, Kusavar, Pallar, Paraya, Thevar, 

Chettiyar, Asari, Udaiyar, and Naickars: I don't know how 

it came about the upper-caste communities and the 

lower caste communities were separated like this into 

different parts of the village. However, we stayed in our 

section of the hamlet while others kept to themselves.  

“However, they never once visited our area. In 

these streets stood the post office, the panchayat board, 

the milk depot, large stores, the church, and educational 

institutions. Why then would they have to visit our 

region? In addition, a large school on Naicker Street was 

exclusively for pupils from higher castes” (Bama 7). The 

village's internal conflicts and biases, which are mostly 

connected to caste and class divisions, are made clear by 

the demographic peculiarities and the dispersion of its 

diverse populations. One way to interpret the 

geographic separation of caste-related communities is as 

a metaphor for the deep division that exists inside the 

village community. The relationships among members of 

the village community reflect the split. Bama's 

description of her early understanding of this intensely 

felt sensation, “I hadn't yet heard people speak openly 

of untouchability when I was studying in the third class, 

is heartwarming. However, I had already seen, sensed, 

experienced, and felt ashamed of what it was” (Bama 

13).  

Even as a small child, Bama was aware of her 

status as a Paraiya because of the humiliating events she 

had both seen and experienced in her village. Karukku 

recounts countless incidents that prove caste prejudice. 

She focuses on the two key issues that cause Bama a lot 

of suffering: caste and religion. Bama had negative 

school experiences. Regretfully, a green coconut 

dropped when Bama reached the top and touched it.  

The kids raced away, leaving it there out of fear. 

Although Bama is innocent, “the principal mistreats her. 

In the name of caste, she chastises her, saying, you have 

shown us your true nature as a Paraiya. Yesterday, after 

everyone else had left, you climbed the coconut tree and 

snatched a coconut. You are not allowed to enter this 

school. Step outdoors” (Bama 19). This has left Bama in 
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excruciating pain. In front of all the kids, she has been 

made fun of and humiliated. She then receives a school 

suspension. A teacher sees her crying and suggests that 

she meet with the church priest to discuss an apology. 

The priest's first reaction to her request for a letter from 

him to be admitted to the class was, After all, you are 

from the Cheri. It might have been you. It had to be you 

that did it. Bama's articles particularly address the topic 

of gender politics in the church.  The converted Dalit 

women are given menial employment by the Church and 

its guardians. Conversely, women from higher castes are 

never given menial jobs of any type.  According to Bama, 

“our women mop the floors and maintain the chapel 

tidy. Once we're done, women from different castes stay 

to one side, make a spectacular entrance, and take a seat 

before anybody else” (Bama 119). The entire class gives 

her an odd look when she enters the room on the priest's 

recommendation. She says, “I wanted to shrink into 

myself as I went and sat on my bench, still crying, 

because the entire class turned to look at me when I 

entered the classroom” (Bama 19). 

Untouchability was a concept unknown to Bama 

until her third year of education. For the first time, she 

learns about the pitiful plight of her neighbourhood, 

which is funny in an ironic way. Bama comes into an 

elderly resident of her area offering a packet of goodies 

as she is making her way home from school. However, 

Annan, Bama's assistant, informed her that Naickers 

were upper caste, so they must not touch Parayas. They 

would get filthy if they did. He was forced to carry the 

package by its string as a result. In Alabama, the 

introspection has started with amazement. Bama asks: 

“What did they mean when they referred to us as 

Paraya? Was the name that offensive now? However, we 

are all human. Never should our people perform these 

menial tasks for these men. We ought to labor in their 

fields, collect our pay, and stop there” (Bama 16). 

Bama remembers a particular instance from her 

life where the Dalits had to remove the food scraps from 

the higher caste members. This leftover food alludes to 

the Dalits' remnant identity in India: It took me a while 

to realize that Paatti was returning home with the food 

that the Naickers had decided to discard. Patti visited the 

Naicker residence one day.Following the completion of 
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her soiled tasks, Paatti set her brought-with vessel at the 

side of the drain. With her leftovers in hand, the Naicker 

woman leaned down and placed them into Paatti's 

container before leaving. She should avoid touching 

Paatti's vessel since it could contaminate it. Bama begins 

to search for ways to escape this pitiful life and to better 

herself and her community. Her older brother 

recommends that she follow the correct road and that 

the only way to achieve equality is via education. 

According to Bama's older brother, “we are never 

treated with honor, decency, or respect because we 

were born into the Paraya Jati. But these humiliations 

can be eliminated if we continue to learn and advance. 

Study carefully and absorb as much as you can. People 

will come to you voluntarily and become attached to you 

if you consistently excel in your lessons. Learn and work 

hard” (Bama17–18).  The advice from Bama's older 

brother has a lasting influence on him. She wants self-

improvement. She has been studying diligently with all 

her breath since her brother started speaking to her. 

Bama is an extremely conscientious student. She makes 

sure she finishes the class first every time. And, because 

of that, many people became her friends, even though 

she was an untouchable.  

Bama discovers during her schooling that 

untouchability harsh remnant of her caste everywhere 

she goes. The government provides Harijans with cash 

grants and discounted tuition. Because they specifically 

target her caste identity, these grants and tuitions are 

more of a source of embarrassment than solace. 

Following the identity's disclosure, Bama believes, 

“there is a sudden rustling among the other students, a 

titter of contempt. A sudden wrath overcame me” (Bama 

22). Against all obstacles, Bama finishes her B.Ed. and 

undergraduate, and she then chooses to become a 

teacher. She's employed by a convent. Bama discovers 

“the Dalit children are often mistreated by the nuns who 

work there.  The warden-sister of our hostel could not 

abide low-caste or poor children, she says, expressing 

her anguish. Without any clear cause, she would yell at 

us” (Bama 20).  

Since Dalits make up the majority of the 

convent's students, Bama is delighted to be their 

teacher. She enjoys instructing with considerable 
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success and skill. Dalit teachers and children used to be 

severely suppressed by nuns. Bama is the one who is 

instantly inspired by the thought of becoming a nun after 

seeing the persecution at the convent. She chooses to 

give her life to aid the underprivileged and Dalit kids.  

The nuns of the Paraya caste are not given any 

standing or dignity within the convent. This is noticed by 

Bama in the convent. Facing the politics and casteism 

within the convent is quite difficult. She must function as 

though she is there because she must survive. Despite 

the challenging conditions within the convent, Bama 

stays due to her unwavering resolve and perseverance 

towards the underprivileged and the Dalit children.The 

people training under Bama to become nuns are curious 

about what caste she is a member of. Bama addresses 

questions about her caste honestly and without 

reservation. A sister in one class informs Bama that 

Harijan women can become nuns through a different 

religious order. It is only after receiving confirmation 

from the convent that Bama is allowed to join the 

monastic community. Her services have been requested 

by the convent. Convents focus on supplying services.  

However, they have a distinct viewpoint on 

Dalits and higher castes. Due to the possibility of a 

decline in standards, they were unable to admit Dalit 

students. They denigrate all Dalits and regard them as 

inferior. The convent's nuns make derogatory remarks 

about lower-class individuals. People from lower castes 

are not seen as human. “The nuns believe that low caste 

people are all degraded in every way about them. They 

believe that we lack morality, hygiene, and culture. They 

believe that there is no way to change this”   (Bama 26).  

Bama claims that the church's leaders lack 

tolerance, generosity, compassion, sense of fairness, 

fraternal traits, and a global perspective. They are forced 

to use a different cemetery outside of the hamlet's 

boundaries instead of being allowed to bury their 

deceased in the local cemetery, which is found behind 

the church. It is proven that the Paraiyars, who become 

Christians to flee the cattiest persecution at the hands of 

orthodox Hinduism, are deeply disappointed with 

themselves since they are unable to break free from 

caste discrimination within the church. Furthermore, 

Dalit Christians are not eligible for reservation privileges 
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because, in theory, Christianity does not acknowledge 

caste.  

Bama describes how she became disillusioned 

with the church herself and left a nunnery after seven 

years because she believed that church officials were 

treating Dalit Christians unfairly and unchristian.By 

repressing the teachings of Jesus, the church teaches 

docility, meekness, and subservience to the devout 

while distorting the true image and teachings of Christ, 

as Bama's work makes clear. She therefore exhorts Dalits 

to buy knowledge, read the Bible for themselves, and 

acknowledge Jesus as a champion of the 

underprivileged. The poor Dalits are separated by the 

legal system.  

The cemetery was a point of contention 

between the Chaaliyar and Parayar communities since 

the upper caste claimed ownership of it. Even the 

cemetery is owned by the Parayar community. The Dalits 

marched to confront some effeminate Chaaliyar guys 

who had beaten them up. While the men struck the 

Dalits, the Chaaliyar ladies flung stones at them. After 

that, there was some silence. However, Izhava's husband 

was apprehended, and stabbed, and his blood was all 

over the place. However, the Chaaliyars concocted a 

complex case that was entirely made up of bizarre lies. 

Consequently, “the Sivakasi Reserve Police set up camp 

there and feasted on the sheep that the Dalit had killed. 

They never held a fair hearing; instead, they beat the 

Dalits black and blue and whip them like they whip 

animals” (Bama 35).They exude success as they move 

about.They made their rounds around the Dalit streets 

every day. The sound of their boots stamping caused 

mothers and children to shudder.  

The scene was so still. Alphonse was thrashed so 

severely that he started regurgitating blood. On day two, 

he passed away. A few men were apprehended and 

taken to the jail in Madurai. The people who managed to 

flee were holed up in the mountains and forests. When 

the village head charged into the tall earthenware 

enclosure at Bama's house, he was apprehended, kicked, 

and struck repeatedly. A ten-year-old youngster passed 

away in this suffocating environment. The woman went 

to the father who was hiding with a sari and covered him 

up with it.As they were walking back, the police officers 



Journal of Namibian Studies, 32  (2022): 334-345     ISSN: 2197-5523 (online) 

Special Issue on Multidisciplinary Research 
 

 

342 
 

questioned the group. The women at once began a 

funeral dirge and ran away. A few women buried the boy 

in a cemetery they had excavated at night. The father 

was afraid the police would recognize him, so he was 

unable to cry. The men who had been hiding in the 

church's belfry were apprehended and removed. The 

priest seemed quite at ease. At this critical juncture, he 

was unable to even give the Dalits a meagrefive-rupee 

loan. The village was still empty, like a cemetery. They 

had no money to battle with and no one to aid.  

They stayed poor and defenceless. The daughter 

of the military veteran, Bama, felt constricted at night 

when the police were surrounding the area.As a result, 

Bama illustrates how police officers had a biased opinion 

of the Dalits. Because Karukku accurately depicted the 

lives of Dalit Christians, it was translated into other 

languages and enjoyed a large readership. Many Dalits 

converted to Christianity during and after the British 

colonization of India in the hopes of leading a dignified 

and honorable life. Christianity shares the belief of most 

other religions in their equality before God. Karukku 

expresses the bravery and fight of Dalits in addition to 

describing their horrific life. Bama thinks that by doing 

this, she will encourage Dalits to stand up and fight for 

their rights.  

Bama expressed her satisfaction with the book's 

success and thought it had served her purpose. She 

included an author's note titled Ten Years Later in the 

second edition, saying that the book, written by her 

wounded self, has not faded with time.Conversely, it has 

served as a tool for easing the suffering of those who 

have been injured. Many people who have been brought 

low and who endure the agony of poverty, destitution, 

untouchability, and caste prejudice have found solace in 

Karukku; it has given them courage and enabled them to 

embrace life once again. For the countless people, 

whose identities have been destroyed and rejected, 

Karukku serves as a source of strength.  

Bama uses language to communicate her 

terrible experience and theorize her anguish and rage. 

She expresses the Dalits' experiences of grief and 

sadness, but she also highlights their tenacity and 

fortitude. Considering this, Karukku is not only an 
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autobiography but also among the best accounts of 

suffering and confrontation from Dalits.  

It is an expression of several Dalit topics, such as 

those about their economy, family, education, and 

religion. Bama approaches all these issues with integrity, 

highlighting the prejudice meted out to Dalits by the 

Catholic Church as well as the upper caste community. 

Bama gives many instances of this discrimination in 

Karukku. For example, she tells of how upper caste 

Naicker gave leftover food to her grandmother; they 

nearly tossed the food from a great height so as not to 

meet Bama's grandmother's hand or utensil. Dalits were 

similarly regarded in churches with abject contempt. 

Caste distinctions persist even after death. No matter 

where you turn, how much you learn, or what you do, 

caste discrimination is there to lurk around every corner 

and enrage us.We are unable to learn effectively and 

advance in line with everyone else because of this. And 

for that reason, all that's left to us is a miserable lifestyle. 

Bama claims to have harboured resentment 

against her Dalit birthplace, saying, And in my heart, “I 

have even grieved over the fact that I was born as I am” 

(Bama 27). This animosity stems from the hardships of 

living a life of struggle as a child of a lower caste. They 

are despised by the upper classes as though they have 

some disgusting illness. The upper castes feel that even 

the touch of a lower caste has tainted them. They meet 

discrimination of several types everywhere they go. 

Dalits are often treated inhumanely by upper castes, 

which force them to labour like animals and do not give 

them the credit they merit for their diligence. Karukku is 

a mirror of the agonizing situation facing the Dalits. 

Undoubtedly, many Dalits have endured their hardships 

and come to terms with the fact that they are inferior 

creatures sent on earth to perform menial labor and 

serve the upper caste. However, some people refuse to 

conform to the established social standards of 

discrimination and repression, and Karukku is the 

narrative of one such Dalit lady who fought and 

encouraged others to do the same. 

 

Conclusion: -Bama's Karukku, with its distinctly Dalit 

theme and language, caused a tornado to sweep the 

literary world. It turns into an effort to defy accepted 
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wisdom and find new means of defining oneself. It 

reflects various issues, including education, leisure, and 

religion. Bama paints a vivid image of the caste 

discrimination that the Dalit Christians endure, both 

from the upper caste society and, to a greater extent, 

from within the Catholic church. Bama's humble 

experiences as a Dalit have made her recognize that, 

with the correct education, the entire Dalit community 

may become powerful and regain their human dignity. 

Bama highlights that to combat the forces of tyranny and 

division, Dalits must escape the prison that society has 

built for them. In Karukku, Bama expresses her rage at 

the unmet expectations of the Dalit community, who 

continue to live in abject poverty due to prejudice and 

exploitation. Dalits endured marginalization and were 

forced into slavery. Despite their suffering, 

discrimination, and hardships, they ought to face more 

in the future. Dalits have tried to alter the nature of 

Indian society and reinterpret their place in it. Bama 

challenges the established caste system that permeates 

India. Bama put a lot of effort into her writing to get the 

identity. Thus, Bama's Karukku depicts the social, 

political, economic, and cultural marginalization and 

subjugation  of Dalits in India. 
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