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Abstract 

This is a descriptive, stylistic, linguistic study that addresses nominal 

predication from a new perspective that seeks to reveal the logical 

causative relationship between the nominal subject (ạlm̊ub̊tadāủ) 

and the nominal predicate )  ạlk̊ẖabaru ( in the nominal predication. 

The study is meant to identify the types of nominal structures that 

express causative meaning from other nominal predications. This 

study is unique in the sense that it follows and enumerates the 

structural forms of nominal subject (ạlm̊ub̊tadāủ) and the nominal 

predicate (ạlk̊ẖabaru) in Madni Qur’an. It is concerned with 

extrapolating the rich semantic meanings in them, defining the 

deep stylistic functions that explain the levels of structures 

according to the verbal and semantic context, and according to the 

status of the recipient and his willingness to receive the discourse 

with approval, doubt or denial, identifying the regular synthetic 

means that goes with the original rule or digresses from it by 

deletion, precedence and deferment and the resulting aesthetic 

effect and other various semantical rules. 

Keywords: types, predication, nominal, causativeness, stylistic 

functions, Madni Qur'an, nominal subject (ạlm̊ub̊tadāủ), nominal 

predicate  ) ạlk̊ẖabaru ( 

Introduction 

The nominal predication is the center and the focus of all other 

relations because it can form a complete sentence with a full semantic 

meaning called the simple sentence (Hamidah, 1997, 164). It is formed 

by relating the event element to its subject or medium or place of 

occurrence. For example, “ạin̊kasara ạlạ̊in̹āʾu, wā ạin̹āʾa  mun̊kasiruⁿ” 

(Tamam Hassan, 1993, 7), so the two parts of the nominal predication 

are two nouns, or a noun and an adjective, or a noun and a verb, or a 

verb and a noun...etc (Hassan, 1994, 192), and the sentence is divided 
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into nominal sentences, which begin with a noun, and a verbal 

sentence which begins with a verb (Al-Samarrai, 2007, 157). The 

function of every nominal sentence is to answer a question which 

occurs in our minds. This function, as it forms, requires obtaining 

knowledge, and adding new information to the prior acquired 

knowledge (Al-Nashar, 1955, 227). Perhaps this meaning has made 

some grammarians choose the terms "hadith" (speech) and the one 

spoken of instead of the subject of the nominal sentence 

"ạlm̊ub̊tadāủ" and the noun predicate "kẖabaru" (Hamada, 2016, 194) 

because the noun predicate "kẖabaru" brings in new news that is 

unknown to the recipient of the speech to talk about something 

known to the recipient in the first place. Therefore, we are facing an 

expression in which one matter is referred to by another with the aim 

of informing the addressee of what he/she wants to know. However, 

the predication sentence - (nominal and verbal) - especially the topic 

of our paper, the nominal sentence - may have an additional 

connotation besides its original connotation. It can express causative 

meaning as well. If this is possible, then in which places can it be 

found? 

To begin, we should clarify the nature of the relationship 

between the two parts of the nominal sentence: the nominal subject 

and the nominal predicate (ạlm̊ub̊tadāủ wa alkẖabaru) from their 

logical and semantic concepts. It is a categorical proposition or rule 

that consists of two parts: the nominal subject(ạlm̊ub̊tadāủ), the 

nominal predicate (alkẖabar), or in other words the noun predicate 

and the subject of the nominal sentence (ạlm̊ub̊tadāủ) by which the 

noun predicate is affirmed or negated (Al-Nashar, 1955), 134). So the 

noun predicate becomes an adjective or a status that is present or not 

(Al-Nashar, 1955, 3), for example, (Muhammad Sadiq), (Mohammad 

speaks the truth), the nominal subject (ạlm̊ub̊tadāủ) must be “an 

abstract idea that is not a concrete noun, but an adjective, like: 

(ṣādiquⁿ) or a confirmed action to the nominal subject(ạlm̊ub̊tadāủ). 

This abstract idea [..] must be a connotation” (Al-Nashar, Al-Mant 

1955, 220). While the noun predicate (alkhabar) should be a topic, 

that is an abstract thing or meaning, by which we can prove or negate 

its specific characteristic such as if we say: "zīda fāniⁿ” or “ạl ̊ʿ ilm̊u 

nāfiʿuⁿ" (Zayd is mortal) or (knowledge is useful). However, the subject 

of the nominal sentence can be a conception or an idea, and then the 

predicate (alkhabar) also becomes an adjective for a connotation or 

an idea in the mind, and this is illogical because the adjective does not 

describe an adjective rather it describes a noun. In this case, we 

understand that propositions whose subjects express a general term 
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do not express categorical propositional rulings, and the relation 

between the nominal predicate to its nominal subject rather a 

nominal predicate to another one. These adjectives do not describe 

one another, rather they state that one leads to the other or excludes 

it. In this way, we are not facing a relation of inclusion, but rather a 

relation of correlation, and the rule here is not a propositional rule, 

but rather a rule similar to a conditional rule (Al-Nashar, 1955, 229). 

For instance, we can say in a defined context, "Al-lazina ijtahadou 

Najahou" (Those who had studied passed the exam). We report about 

those who have passed and allude to the reason, which is (ijtihad), 

(had studied), so the nominal subject (ạlm̊ub̊tadāủ) is a noun of a 

relative clause connected to an act imagined in the mind, and the 

predicate (alkhabar)  is the result of the existence of that verb and the 

connotation indicates the correlation between the two parts. For that 

reason, everyone characterized by certain features will result in a 

specific sentence. Some grammarians have alluded to the causative 

connotation in the predicate of the nominal structure. They even 

accepted using causative noun "ạlmgẖʿwl lạjlh" in this case. So it is 

possible to say "jī ̊̊̉tuka ạib̊tigẖāʾa ạlk̊ẖaẙri" I came to you seeking 

welfare) - to report the desire of welfare, so that the predicate 

(alkhabar) is the purpose for my visit as in saying: "al-lazi Je'toka laho 

ebtgah al-khair" (What I came to you for is seeking welfare) (Andalusi, 

1998, 1064- 3). This semantic similarity between the two structures is 

far-fetched because the desire for seeking welfare in the first 

structure is a future goal. While, in the nominal predicate structure, it 

is a reason prior to the action. However, this semantic approach leads 

us to a new way for deriving the logical-causative characteristics in 

some structural patterns of the nominal sentence because, in 

principle, subject of the nominal sentence " ạlm̊ub̊tadāủ" is a definite 

noun and the predicate of the nominal sentence " alkẖabar" is an 

indefinite noun; this is because the purpose of reporting is to inform 

the addressee about what he/she does not know and to place him/her 

in the position of the addresser knowing that news, but reporting 

about something indefinite is useless because the addressee does not 

know it. If we start with a noun known to the addressee as we know 

it, then he/she will wait for the thing which he/she does not know. If 

you say: "qaem ew hakeem", “Standing or Wise”, then you have 

informed him/her about the same thing we know of, but he/she has 

not known, so that he/she would share the knowledge with us (Ibn 

Ya’ish (d. 643 AH), (S), 85- 86- 1). 

In Arabic, when we form a nominal sentence, we only create a mental 

link without the need to declare the link, so we acknowledge that 
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concept of something prior to its existence, and visualizing things in 

the mind is the most important thing in the verification and the proof 

of its existence (Amin, 1965, 29-32). Furthermore, joining the cause 

and its reason in a nominal relationship makes the meaning clearer, 

and limited to two things, so one cannot be imagined unless it is 

associated with the existence of the other in the mind because , in the 

mind, there is no news without someone to be informed, and 

someone who the news is about” (Al-Jurjani, 2004, 527 ), and this 

restriction makes the ruling absolute, so the listener can interpret it in 

any way he/she likes (Al-Hashimi, 1999 AD, 141). 

Starting with something highlights our interest in it, and gives the 

expression power if something else is related to it (Ibn Ya’ish (d. 643 

AH), (S), 85-1),  

1-The narrator begins by mentioning the reason, then assigns the 

necessary result to it, or vice versa, he/she may begin by mentioning 

the result, then ascribes the reason that leads to it according to what 

the context requires. By this use, the nominal sentence is similar to 

the conditional structure in sharing the connotation of correlation; 

“the nominal subject “ạlm̊ub̊tadāủ” cannot stand on its own with the 

nominal predicate “alkhabar” nor does the speaker can find a 

substitute for them” (Sibawayh (d. 180 AH), 1988, 23-1). Here, the 

structure becomes an example of a conditioned necessity- i.e. the 

condition stays as long as the predicate is described by its part like in 

saying "koul motahrek motagair" (Every moving thing is changing) 

(Collection of Authors, 1996 CE, 503), so moving is a condition for 

change, and the continuity of change is due to continuity of 

movement. However, there is a difference between the two 

structures in two aspects: 

The first is in the nature of the concept of necessity for each structure 

because the necessity between the two parts of the nominal sentence 

is declarative acknowledging the existence of something for 

something else while the necessity between the two parts of the 

conditional sentence is correlational which relates one thing to 

another. In the previous example, "koul motahrek motagair" (Every 

moving thing is changing) the general rule necessitates relating 

change to every moving thing. Whereas, when we say: "eza kana 

motagair fa hwa motagair" (if it is moving then it is changing), the 

ruling is not general rather it is a ruling that is related to the condition 

which is moving. Therefore, the necessity in the first structure is 

absolute and general. While, in the second, it is specific and 

conditional. 
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*The second is in the nature of their causative connotation. The 

nominal sentence has a probabilistic causative connotation, like in 

saying:"alazi iadhkol al-dar laho jaeza" (He who enters the house will 

have a reward). We can understand that one means a definite person 

so the reward is not related to entering the house rather it is due prior 

to entering. Also, one can understand that the relative noun is similar 

to the condition as the reward is the consequence upon entering the 

house, and everyone who enters it deserves the reward. While the 

second sentence has an absolute causative connotation like saying " 

alazi iadhkol al-dar falaho jaeza" (If he enters the house, he will be 

given a reward) does not mean anything but the condition, i.e. the 

award is the consequence of entering the house (Al-Samarrai, 2000 

AD, 18-1). 

The nominal sentence in the Madni Quranic discourse is governed by 

structural factors that are specially related to stylistic choices in order 

to express the causative meaning suitable to the functions of benefit, 

influence and persuasion directed to the recipient regardless of 

his/her conditions and intellectual beliefs. There are (52) structures 

divided into three types: * the subject of the nominal sentence 

“ạlm̊ub̊tadāủ” is a relative noun. * the subject of the nominal sentence 

“ạlm̊ub̊tadāủ” is an active name “ạism̊u ạlf̊āʿili” * the subject of the 

nominal sentence “ạlm̊ub̊tadāủ” is an infinitive or a noun(.  

Type one: The Subject of the Nominal Sentence “ạlm̊ub̊tadāủ” a 

Relative Noun: 

Undoubtedly, starting with the relative clause gives the expression 

rhetorical meanings that are not achieved by using merely a noun, for 

the relative clause “should be known to the addressee because its 

purpose is to report to the addressee what he/she knows about a 

thing or status, so reporting about him/her becomes possible later.” 

(Ibn Yaish) D. 643 AH), D.T., 154-3), so if “a man is known by a story 

and something that has happened to him, then he is limited to that 

story and that matter for the listener. Then he is referred to by "allazi" 

(who) (Al-Jurjani (4571), 2004, 200). Knowing the referent of the 

relative pronoun can differ as it can be known in particular and can be 

recalled by the listener, or it can be general and is referred to by the 

news on which it is based - that is the reason included in the news (Al-

Sakaki (d. 626 AH), 1987, 181-182) like in saying "allazina amano 

lahom darjat al-nae'm" (Those who believe have degrees of bliss), so 

"llazina" (faith) is the reason for deserving "darjat al-nae'm" blissings 

of Allah. 

Our research is based on a special approach that deals with the 

aspects of attributing the noun predicate with its unknown results to 
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the definite thing that is known first in the mind of the recipient 

according to the shifts of the context (discourse) between certainty, 

doubt and negation. The use of this structure is mentioned in the 

Madni surahs (39) times, sometimes with and without emphasis. 

Hereunder, we are going to review some of their connotations: 

1- Alm̊ub̊tadāủ (a relative noun), and the predication sentence not 

emphatic. It has occurred (11) times: 

The predicate is a past tense verb related to a relative noun which is a 

past tense verb to indicate an absolute result that is an absolute ruling 

that has been decreed since eternity and is committing to everyone 

who has completed and has been described as doing something at any 

time and place. For example: 

رُوا (
َ

ف
َ

ذِينَ ك
َّ

هُمْ   ال
َ

مَال
ْ

ع
َ

لَّ أ
َ

ض
َ

ِ أ
َّ

ن سَبِيلِ اللَّ
َ

وا ع
ُّ

 [ 1]محمد: )وَصَد

 "Those who reject Allah and hinder (men) from the Path of Allah " 

(Muhammad, 1).  

This structure comes at the beginning of Muhammad Surah. It is 

similar to concise titles which need further clarification by the 

following verses. The relative clause is in the past and the "kẖabaru" 

(predicate) is a present verbal sentence to connote the renewal of 

remorse in the future to doing the action in the past which is the 

reason for his/her continuation in misery.  

هَا وَبَيْ (
َ

 بَيْن
َّ

ن
َ

وْ أ
َ

 ل
ُّ

وَد
َ

 مِن سُوَءٍ ت
ْ

ت
َ

ا وَمَا عَمِل ً حْضََ ٍ مُّ
يْْ

َ
 مِنْ خ

ْ
ت

َ
ا عَمِل سٍ مَّ

ْ
ف

َ
لُّ ن

ُ
 ك

ُ
جِد

َ
ا  يَوْمَ ت

ً
مَد

َ
 أ

ُ
ه

َ
ن

ا 
ً

 [30]آل عمران:  )بَعِيد

"On the day when every soul will be confronted with all the good it 

has done and all the evil it has done it will wish there were a great 

distance between it and its evil. But Allah cautions you (to remember) 

Himself. And Allah is full of kindness to those that serve Him."  

"ma AAamilat", "ma" can repress a relative noun or a condition, but, 

here, we think the first meaning is more likely (Al-Anbari (d. 577 AH), 

1957, 199-1). In another context, the relative clause is a past verb and 

"kẖabaru" the predicate is a nominal sentence:  

مَاتِ (
ُ

ل
ُّ

 الظ
َ

ورِ إِلَ
ُّ

نَ الن هُم مِّ
َ

رِجُون
ْ

 يُخ
ُ

وت
ُ

اغ
َّ

مُ الط
ُ

ه
ُ

وْلِيَآؤ
َ

 أ
ْ

رُوا
َ

ف
َ

ذِينَ ك
َّ

 [ 257]البقرة: )وَال

"Allah is the Protector of those who have faith: from the depths of 

darkness He will lead them forth into light. Of those who reject faith 

the patrons are the Evil Ones: from light they will lead them forth into 

the depths of darkness. They will be companions of the fire to dwell 

therein (for ever)." 

Here, we have a dialectical relationship between them because when 

they disbelieve, the devils will control them. "and when the infidels 

decorate the falsehood for them in order to hinder them from the 

https://www.alim.org/quran/compare/surah/3/30/#Surah-3.-Al-iImran-Ayah-30/
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truth, expelling them from the light of guidance” (Al-Razi, 1961 AD, 

19), as they are within a closed, deadly circle. 

In the verse:  

هُمْ يَوْ (
َ

وْق
َ

 ف
ْ

وا
َ

ق
َّ

ذِينَ ات
َّ

 وَال
ْ

وا
ُ

ذِينَ آمَن
َّ

 مِنَ ال
َ

رُون
َ

يَا وَيَسْخ
ْ

ن
ُّ

 الد
ُ

حَيَاة
ْ

 ال
ْ

رُوا
َ

ف
َ

ذِينَ ك
َّ

نَ لِل يِّ
ُ

قِيَامَةِ ز
ْ

  )مَ ال

 [212]البقرة: 

"The life of this world is alluring to those who reject faith and they 

scoff at those who believe. But the righteous will be above them on 

the Day of Resurrection; for Allah bestows His abundance without 

measures on whom He will." 

The result is related to the cause which is piety using the adverb of 

place "fawqa" which is an honorary level (Ibn Ashor, 1884 AD, 297-2) 

to inform about what is unknown in their thinking, and to specify its 

direction. Using the adverb of place, here,  opens the horizon of 

connotation and use it to serve the purpose of honoring purpose from 

two aspects: The adverb (fawqa) is one of the vague adverbs for 

denoting directions, and the vague adverbs are "the ones which do 

not have diameters, limits, nor ends surrounding them like "khalfuk, 

amamuk, and wrạỷk...” (Ibn Jinni (d. 392 AH), 1988 CE, 49), and it does 

not have an image which can be perceived by senses. Therefore, 

"fawqa" does not require relating it to a partner in preference as it 

might be received by some. It does not necessarily mean that the 

unbelievers are in a high level, and the righteous are in a higher level 

than them. Rather, it indicates the absolute highness in level (Abu 

Hayyan, 2015AD, 65-4); they are in a state that involves various forms: 

Standing, sitting down, and all other movements, while they are 

settled down in this level, with complete comfort. In this style, there 

is a deviation from the deep meaning because the adverb is used 

instead of the omitted noun predicate " kẖabaru", not the actual noun 

predicate. Instead, the noun predicate" kẖabaru" is omitted and the 

adverb permissibly takes its place because it can refer to it in case the 

meaning is the absolute stability, not a special kind of stability. If it 

refers to a special kind of stability like a special body position such as 

sitting, standing, or otherwise, omitting, it will not be permissible to 

omit the " kẖabaru" (Ibn Ya’ish, (s), 90-1). On the other hand, the 

omitted noun predicate "kẖabaru" related to the adverb could be a 

noun indicating affirmativeness or a verb indicative of renewal and 

occurrence which opens the possibility of connoting an imagined 

movement to the top and its difference from the fixed and the 

renewable, the immediate and the permanent states. All the 

previously mentioned movements indicate a high level and excellence 

and is considered an open continuous reward for pious believers.  
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Based on the previously mentioned examples, we can see how the 

verses of Quran address the receiver in a way that does not interfere 

with doubt or denial. They have informed about the results related to 

their causes in an absolute statement without affirmations in specific 

contexts. 

Hereafter, we are going to show the positions of the emphatic 

structures and their special connotations: 

2- The Nominal Subject “Alm̊ub̊tadāủ” a Relative Noun and 

Predication Sentence is Emphatic  

A- The use of an emphatic expression with one emphatic noun has 

occurred (16) times; hence, the noun predicate "kẖabaru" is a verbal 

sentence preceded by (“lan”) connoting a threat to renew the result 

such as in the verse: 

) 
َ

هُمْ وَلا
ُ

مْوَال
َ

هُمْ أ
ْ

َ عَن
ي نَِ

ْ
غ

ُ
ن ت

َ
 ل

ْ
رُوا

َ
ف

َ
ذِينَ ك

َّ
 ال

َّ
ا إِن

ً
يْئ

َ
ِ ش

ه
نَ اللَّ م مِّ

ُ
ه

ُ
د

َ
وْلا

َ
 [ 10]آل عمران: )أ

"Those who reject faith neither their possessions nor their (numerous) 

progeny will avail them aught against Allah: they are themselves but 

fuel for the fire." 

to be the correct course of their belief before it is too late because the 

disbelievers have thought that their strengths would be useful in their 

victory, so God confirms their failure because of their disbelief which 

necessitates loss. Likewise, the verse:  

ارًا... (
َ

صْلِيهِمْ ن
ُ

ا سَوْفَ ن
َ

 بِآيَاتِن
ْ

رُوا
َ

ف
َ

ذِينَ ك
َّ

 ال
َّ

 [ 56]النساء: ) إِن

"Those who reject Our Signs We shall soon cast into the fire:..." 

has been expressed in a context which talks about the Jews praising 

themselves, and claiming that they have no sins or mistakes, and that 

the religion of Quraysh is better than the religion of Muhammad (Al-

Suyuti (T) 911 AH), so God, Almighty, has threatened those who 

persist in denying (Al-Tabari d. 310 AH), 2006 AD, 163-7) when they 

know the truth because they are full of envy. The expression has been 

emphasized by using (ena) along with the affirmation that they know 

the truth putting them in the position of those who are blind to this 

fact, as if they doubt it. 

  Furthermore, a nominal subject " ạlm̊ub̊tadāủ"  has occurred with an 

emphatic relative noun, and the noun predicate " kẖabaru" is a 

nominal sentence in which a shift in place has occurred by putting the 

prepositional phrase " lahum̊" {to them} before the nominal predicate 

for a linguistic purpose: “In order not to create the illusion that the 

nominal predicate " kẖabaru" has been expressed as a description of 

the nominal subject " ạlm̊ub̊tadāủ", and that the nominal predicate " 

kẖabaru" has not been expressed yet, and for an aesthetic purpose 

required by the wording in the verses” (Al-Maidani, 1996 AD, 380-1), 

so the structure refers to the idea that the referent person deserves 
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the result in the "kẖabaru" focusing attention on him/her alone. We 

can see that this style has been repeated in three very important 

contexts: talking about the use of usury profit, expressing the meaning 

of divinity and prophecy, and falsely describing pious women 

believers. For example, in the verse, 

رَب  ِّ (  
َ

عِند مْ 
ُ

جْرُه
َ

أ هُمْ 
َ

ل  
َ

اة
َ

ك الزَّ  
ْ

وُا
َ

وَآت  
َ

ة
َ

لا الصَّ  
ْ

امُوا
َ

ق
َ

وَأ الِحَاتِ  الصَّ  
ْ

وا
ُ

مِل
َ

وَع  
ْ

وا
ُ

آمَن ذِينَ 
َّ

ال  
َّ

  إِن
َ

وَلا هِمْ 

 
َ

ون
ُ

مْ يَحْزَن
ُ

 ه
َ

يْهِمْ وَلا
َ

ل
َ

 ع
ٌ

وْف
َ

 [277]البقرة:  )خ

“Those who believe and do deeds of righteousness and establish 

regular prayers and regular charity will have their reward with their 

Lord: on them shall be no fear nor shall they grieve.” 

It comes after talking about some people who have started to deal in 

usury profit as something allowed "halal" making it equal to selling 

with profit, so the parenthetical sentence which expresses praise in 

contrast to criticism [..] the intented meaning is to show that the 

characteristics  corresponding to the characteristics of non-believers, 

and this meaning becomes more apparent in saying: {waatawoo 

alzzakata }” (Ibn Ashour, 1884 AD, 93- 3), the Qur’anic choice, by 

moving away from declaration, results in thinking to try to infer the 

vast difference between them, and the parenthesis starting with 

emphasis shows the usurers’ inattention to the great reward that the 

Almighty allocated to those who fear God. Then the transformation of 

the expression by setting the noun predicate "kẖabaru" before the 

noun subject "ạlm̊ub̊tadāủ" in the verse: "lahum ajruhum AAinda 

rabbihim" alludes indirectly to a subtler and eloquent meaning than 

in saying: (ʿalay ̱rabĩhim̊ ạảjr̊uhum̊); "because the first expression that 

cash is there available to be collected once the sellers sells in cash. 

Saying "ajruhum AAinda rabbihim" expresses if usury sell is used. 

Undoubtedly, the first expression is much better." (Al-Razi (d. 604 AH), 

1981 AD, 104-7).   

On the other hand, God, Almighty, says:  

امٍ 
َ

و انتِق
ُ

زِيزٌ ذ ُ عَ ه
 وَاللَّ

ٌ
دِيد

َ
ابٌ ش

َ
ذ هُمْ عَ

َ
ِ ل

ه
 بِآيَاتِ اللَّ

ْ
رُوا

َ
ف

َ
ذِينَ ك

َّ
 ال

َّ
 [ 4]آل عمران: )إِن

“Then those who reject Faith in the Signs of Allah will suffer the 

severest penalty and Allah is Exalted in Might Lord of Retribution.”  

"We can see that relating to the relative noun which is considered a 

derivative feels like higher than normal, a meaning included in the 

condition and "ạlf̊āʾ" is left to show it. It is more eloquent in this 

context” (Al-Alusi, 1353 AH, 78-3). It is a general warning that includes 

all those who disbelief, and it is mentioned after the Almighty saying:  

ومُ }1الم }  ( يُّ
َ

ق
ْ

ال  ُّ
حَي

ْ
ال وَ 

ُ
ه  

َّ
إِلا  

َ
 ه

َ
إِل ُ لا  ه

اللَّ  }2  ََ بَيْْ مَا 
ِّ

 ل
ً

قا
ِّ

حَقِّ مُصَد
ْ

ابَ بِال
َ

كِت
ْ

ال  
َ

يْك
َ

لَ عَل زَّ
َ

يْهِ  { ن
َ

يَد

 وَالِإنجِيلَ }
َ

وْرَاة
َّ

نزَلَ الت
َ

 .. 3وَأ
َ

ان
َ

رْق
ُ

ف
ْ

نزَلَ ال
َ

اسِ وَأ
َّ

لن
ِّ

ى ل
ً

د
ُ

بْلُ ه
َ

 ){ مِن ق
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"A.L.M. Allah! there is no god but He the Living the Self-Subsisting 

Eternal. It is He Who sent down to thee (step by step) in truth the Book 

confirming what went before it; and He sent down Law (Of Moses) 

and the Gospel (of Jesus) before this as a guide to mankind and He 

sent down the Criterion (of judgment between right and wrong)." 

because when God, Almighty, has decided in these few words 

everything related to knowing God and everything related to setting 

prophecy, He has followed that up by a warning rebuking those who 

turn away from these bright evidence” (Al-Razi, 1981 AD, 174-7), who 

think that they will survive with their disbelief in order to achieve their 

own goals. In the third position, God, Almighty, says:  

يَا  (
ْ

ن
ُّ

الد ي  ِ
َ

ف لِيمٌ 
َ

أ ابٌ 
َ

ذ
َ

ع هُمْ 
َ

ل وا 
ُ

آمَن ذِينَ 
َّ

ال ي  ِ
َ

ف  
ُ

ة
َ

احِش
َ

ف
ْ

ال شِيعَ 
َ

ت ن 
َ

أ  
َ

ون يُحِبُّ ذِينَ 
َّ

ال  
َّ

إِن

خِرَةِ 
ْ

 [ 19]النور: )وَالْ

“Those who love (to see) scandal published broadcast among the 

Believers will have a grievous Penalty in this life and in the Hereafter: 

Allah knows and ye know not.” [An-Nur: 19]  

is a general ruling after narrating the "Lie" incident and exposing those 

involved in talking about the honor of the prophet's wife to be a strong 

warning to those who think about gossiping about the other people's 

honor. Thus, we find that the promises or the threats in the three 

places is prepared for their owner, allocated to them, and do not 

deviate from them no matter what. 

The nominal subject (ạlm̊ub̊tadāủ), an emphatic relative noun and its 

nominal predicate (kẖabaru) is a conditional sentence - i.e. the result 

doesn’t exist because the cause does not exit- has occurred once after 

talking about the reward of worriers:  

ابِ يَوْمِ 
َ

 بِهِ مِنْ عَذ
ْ

وا
ُ

د
َ

ت
ْ

 لِيَف
ُ

 مَعَه
ُ

ه
َ

ل
ْ

رْضِ جَمِيعًا وَمِث
َ

ي الأ ا فَِ هُم مَّ
َ

 ل
َّ

ن
َ

وْ أ
َ

 ل
ْ

رُوا
َ

ف
َ

ذِينَ ك
َّ

 ال
َّ

قِيَامَةِ  إِن
ْ

 ال

لِيمٌ 
َ

ابٌ أ
َ

هُمْ عَذ
َ

هُمْ وَل
ْ

لَ مِن بِّ
ُ

ق
ُ

 [ 36]المائدة: )مَا ت

“As to those who reject faith if they had everything on earth and twice 

repeated to give as ransom for the penalty of the Day of Judgment it 

would never be accepted of them. Theirs would be a grievous 

penalty.” [Al-Maida: 36].  

In order for the general ruling to occur by mentioning the reward for 

those disbelievers and anyone alike them and at the same time 

maximizing the torture which God has threatened them with (Ibn 

Ashour, 1884 AD, 188-6), the versus has started by an emphatic 

expression because the disbelievers has thought that if they got 

everything on earth and double what they have in order to protect 

themselves, they would get what they want. Therefore, this versus has 

come to emphasize that this will not be useful. "law", the conditioning 

word, along with the expressions next to it are the nominal predicate 



Journal of Namibian Studies, 34 S1(2023): 1064-1093               ISSN: 2197-5523 (online) 

 

1074 
 

"kẖabaru" to "Inna" to connote unacceptability any way, regardless if 

the condition is present or not, "representing the inevitability of 

torture for them and that there is no way for them to escape from it" 

(Zamakhshari (538 AH), 1998 CE, 629- 1). 

The nominal subject " ạlm̊ub̊tadāủ" is a relative noun, and its 

predicate " kẖabaru" is a nominal sentence beginning with a 

demonstrative (ạủwlayỉka) (those) has occurred (8) times in places 

that require specification in which the referent is assigned the result 

of his/her actions that has been previously referred to by the nominal 

subject" ạlm̊ub̊tadāủ" by drawing all attention to it, as the act is great 

or heinous which deserves attention to be drawn to it, and raise 

awareness to understand it. If we search to find these places, we will 

find them mentioned for two meanings: 

* Praise or Vituperation using certain inevitable descriptive rulings on 

the actions of the people, followers of the truth or misguided people, 

in a constricted style, as if they are alone concerned with this ruling. 

Undoubtedly, in God, Almighty’s saying: 

 بِه (
َ

ون
ُ

مِن
ْ

 يُؤ
َ

 ئِك
َ

وْل
ُ

وَتِهِ أ
َ

 حَقَّ تِلا
ُ

ه
َ

ون
ُ

ل
ْ

ابَ يَت
َ

كِت
ْ

مُ ال
ُ

اه
َ

يْن
َ

ذِينَ آت
َّ

 [121]البقرة: ) ال

“Those to whom We have sent the book study it as it should be 

studied; they are the ones that believe therein; those who reject faith 

therein the loss is their own.”,  

Recitation of the Holy book in the right way understanding and 

following it proves to them the uniqueness of their belief in this Holy 

book because the belief of others is void.(Ibn Ashour, 1884 AD, 697-

1); and the relationship here is a causal correlative relationship. 

- The noun predicate" kẖabaru" may be mentioned followed by 

(ạủwlayỉka) (those) to specify the penalty conducive to the actions of 

each team, with reference to the lower or higher level of their 

position, as in the verse:  

 
َ

ون
ُ

الِد
َ

مْ فِيهَا خ
ُ

ةِ ه
َّ

جَن
ْ

صْحَابُ ال
َ

 أ
َ

 ئِك
َ

ول
ُ

الِحَاتِ أ  الصَّ
ْ

وا
ُ

 وَعَمِل
ْ

وا
ُ

ذِينَ آمَن
َّ

 [ 82]البقرة: )وَال

“But those who have faith and work righteousness they are 

Companions of the Garden therein shall they abide (for ever).” [Al- 

Baqara: 82]  

the constriction has come to correct the belief of the Jews that they 

will not be tortured in hell fire except for a few days, so there is a 

reference to the result of their ugly deeds by insinuating without 

declaring by highlighting the result of the actions of others who 

followed the true path without deviation using emphasis, constriction, 

and reference to it in order to make it a firm concept in the minds, as 

if it was observed because it is the mere certainty. Also, insinuation 

has been used using the narrative style without a condition to connote 

that faith and righteousness are among the necessities of entering 
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Heaven, but they are not the only reasons for that because the first 

reason is the mercy of God, Almighty, and there is no doubt that 

mental reasoning opens the way for more choices, and keeps the soul 

away from despair in repentance. 

B- The nominal subject (ạlm̊ub̊tadāủ) is a relative noun, and the 

predication sentence emphaized with two or more emphatic tools: 

(12) times. 

We have noted that this structure is used to refer to the actions that 

involve change and transformation, or struggle and participation. As 

long as the reasons transcends the limits of their doer, and affects 

others, the sentence is accompanied by what emphasizes the 

entitlement of a reward that suits it. For example, in God, Almighty, 

saying:  

ذِ (
َّ

ال
َ

ن بَعْضٍ ف م مِّ
ُ

ك
ُ

 بَعْض
َ

ننَ
ُ

وْ أ
َ

رٍ أ
َ

ك
َ

ن ذ م مِّ
ُ

نك ضِيعُ عَمَلَ عَامِلٍ مِّ
ُ

 أ
َ

ي لا
ِّ

نَ
َ

هُمْ أ هُمْ رَب  ُّ
َ

جَابَ ل
َ

اسْت
َ

ينَ  ف

مِن    
ْ

رِجُوا
ْ

خ
ُ

وَأ  
ْ

اجَرُوا
َ

اتِهِمْ  ه
َ

ئ سَيِّ هُمْ 
ْ

عَن  
َّ

رَن
ِّ

ف
َ

ك
ُ

لأ  
ْ

وا
ُ

تِل
ُ

وَق  
ْ

وا
ُ

ل
َ

ات
َ

وَق سَبِيلِي  ي  فَِ  
ْ

وا
ُ

وذ
ُ

وَأ دِيَارِهِمْ 

هَارُ 
ْ

ن
َ

حْتِهَا الأ
َ

جْرِي مِن ت
َ

اتٍ ت
َّ

هُمْ جَن
َّ

ن
َ

خِل
ْ

د
ُ

 [   195]آل عمران: )وَلأ

“And their Lord hath accepted of them and answered them: "Never 

will I suffer to be lost the work of any of you be he male or female: ye 

are members one of another; those who have left their homes or been 

driven out therefrom or suffered harm in My cause or fought or been 

slain verily I will blot out from them their iniquities and admit them 

into gardens with rivers flowing beneath; a reward from the presence 

of Allah and from His presence is the best of rewards." 

The nominal subject (ạlm̊ub̊tadāủ) is a relative noun whose noun 

predicate (khabar) ( 
َّ

رَن
ِّ

ف
َ

ك
ُ

 is an emphatic sentences by a swearing (لأ

expression and an emphatic "nun"(nūnu ạltãẘkīdi) one time in order 

to emphasize the promise of great reward specified to those who 

repeatedly supplicated while struggling in a state of hardship and 

weakness, and those who have not been deceived by the unbelievers’ 

fluctuation in bliss and power, so the promise is expressed as an oath  

to reassure and affirm to them, and in accordance with their level of 

loyality. 

Furthermore, in the verse:  

)  
َ

ون
ُ

ل
ُ

ك
ْ
يَأ ذِينَ 

َّ
ال  

َّ
ا إِن سَعِيًْ  

َ
وْن

َ
وَسَيَصْل ارًا 

َ
ن ونِهِمْ 

ُ
بُط ي  ِ

فَ  
َ

ون
ُ

ل
ُ

ك
ْ
يَأ مَا 

َّ
إِن مًا 

ْ
ل

ُ
ظ امََ 

َ
يَت

ْ
ال مْوَالَ 

َ
  )أ

 [10]النساء: 

“Those who unjustly eat up the property of orphans eat up a fire into 

their own bodies: they will soon be enduring a blazing fire!” [An-

nissaa: 10], 

God, Almighty, has emphasized the threat to those who use orphans' 

money to their advantage by using ( 
َّ

 ạin̹ã" which connotes (إِن

affirmation and ( مَا
َّ

 ạin̹ãmā" which confirms what is mentioned and" (إِن
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negates everything else about him/her (Al-Sobki d. 773 AH), 2003 AD, 

403-1). Since using the money of the orphan's takes advantage of the 

orphan's weakness by deceit and injustice, and blocks all ways for him 

to get his/her right, the penalty is specified to one consequence 

consistent with the nature of the crime committed against the 

orphan. 

In another position, the threat has come in a structure starting with 

an emphasized relative noun and the noun predicate (khabar) is a 

negated verb to be ( مْ  
َّ

نِ ل
ُ

يَك ) emphasized by "lạm ạlj̊uḥūda" like in the 

following verse: 

فِ (
ْ

لِيَغ  ُ ه
اللَّ نِ 

ُ
يَك مْ 

َّ
ل رًا 

ْ
ف

ُ
 ك

ْ
وا

ُ
اد

َ
د

ْ
از مَّ 

ُ
ث  

ْ
رُوا

َ
ف

َ
مَّ ك

ُ
ث  

ْ
وا

ُ
آمَن مَّ 

ُ
ث  

ْ
رُوا

َ
ف

َ
مَّ ك

ُ
ث  

ْ
وا

ُ
آمَن ذِينَ 

َّ
ال  

َّ
  إِن

َ
وَلا هُمْ 

َ
ل رَ 

 
ً

 [137]النساء: )لِيَهْدِيَهُمْ سَبِيلا

“Those who believe then reject faith then believe (again) and (again) 

reject faith and go on increasing in unbelief Allah will not forgive them 

nor guide them on the way.” 

The Qur’anic choice to express the negation of verb to be (  ِن
ُ

مْ يَك
َّ

 with ( ل

" lạm ạlj̊uḥūda" (  َفِر
ْ

 in " lam yakuni Allahu liyaghfira lahum" is more ( لِيَغ

eloquent than the direct negation of the verb (lam̊ yagẖ̊fir)̊ for two 

purposes: The first is semantic: “Because the origin of using 

expression to indicate that the nominal noun (ạlm̊ub̊tadāủ) ( ُ
ه

 is not (اللَّ

made to create a noun predicate (khabar). No doubt, the thing that is 

not made for something is not a representation of it because it is 

against its nature” (Ibn Ashour, 1884 AD, 232-5). And "there is a 

difference in meaning between: (lam̊ yakun̊ zaẙduⁿ yaqūmu) and (lam̊ 

yakun̊ zaẙduⁿ līaqūmu).  The first contains nothing but the negation of 

doing the action. While, the second contains the absence of will and 

doing the action. Since the will to do something is absent 

consequently doing the action is negated too.” (Abu Hayyan, 2015AD, 

417- 418-7). The second is obligatory: what is meant by negating both 

forgiveness and guidance is the negation of what necessitates them, 

which is the firm belief. Those who are known to have increased 

disbelief and persistence in it are not expected to do something that 

deserves forgiveness like true and firm belief which pleases God 

because their hearts have been trained on apostasy, and even if they 

were to repent, it would not be accepted from them. Therefore, 

negation here connotes the meaning of exclusion and astonishment 

(Zamakhshari (538 AH), 1998 AD, 163-2); of their repentance (i.e. they 

will not repent at all, they will not be forgiven), so it is not a divine 

ruling on them rather it connotes exclusion and astonishment of the 

possibility of their repentance because the situation here is a choice 

not obligation.   
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- The relative clause, here, is emphasized by using ( 
َّ

 and its (ạin̹ã) (إِن

noun predicate (khabar) is a past verb emphasized by (قد) (qad̊) and 

another infinitive similar to the verb:  

ا (
ً

 بَعِيد
ً

لا
َ

لا
َ

 ض
ْ

وا
ُّ

ل
َ

 ض
ْ

د
َ

ِ ق
ه

ن سَبِيلِ اللَّ
َ

 ع
ْ

وا
ُّ

 وَصَد
ْ

رُوا
َ

ف
َ

ذِينَ ك
َّ

 ال
َّ

 [167]النساء:  )إِن

“Those who reject faith and keep off (men) from the way of Allah have 

verily strayed far away from the path.” 

The disbeliever that the verse presents as a model of the disbeliever 

who is not preoccupied by himself, rather seeks to repel and influence 

others, and we can see how the structure suits the meaning to clarify 

its purpose clearly and accurately. When the action is persistent, 

powerful and transcendent to others with all possible means, the 

sentence comes empowered by many emphatic expressions and the 

noun predicate (khabar) comes as a result emphasized by (قد) (qad̊) to 

indicate the inevitability of this misguidance, and its connection to the 

act of disbelief since its beginning. Then the noun predicate (khabar) 

is emphasized by (ạlm̊af ̊ʿ ūlu ạlm̊uṭl̊aqu) described by "away" ( ا
ً

 (بَعِيد

(baʿydaⁿạ). The result, then, is very much extended and continuous 

because it is based on reasons transcendent to others, for the one 

who “misleads most of his life, the misguidance will end with the end 

of his/her life, but whoever works to mislead others, makes the 

misguidance extend [..] and continuous [..] for generations” (Al-

Shaarawy, 1997AD, 2855-5). 

- The nominal subject (ạlm̊ub̊tadāủ) is a relative noun emphasizing by 

using ( 
َّ

 and its noun predicate (khabar) is a noun clause (ạin̹ã) (إِن

starting with a plural demonstrative ( 
َ

 ئِك
َ

ول
ُ

 is mentioned (ạủwlayỉka) (أ

in (6) places. We have probably inferred that referring to the relative 

pronoun in the following examples and telling about it by using a 

reference specially for demonstrative focuses the meaning on the 

beholder of these descriptions with whatever different motives not 

merely the idea.  We notice the predominance of using this method 

to alert to the ugliness of the content of the relative sentence, and 

holding the subject specifically in torment by referring to him/her to 

humiliate him/her, except for one example that has been cited to 

refer to good work and reward. In addition, the verbs in the relative 

sentence are actions based on modification and change. They are 

continuous and transitive to others by influence and misguidance. 

Therefore, they require constant punishment in which the methods of 

torture and humiliation continue, as shown in the following examples: 

ابِ  
َ

كِت
ْ

ال ي  ِ
فَ اسِ 

َّ
لِلن اهُ 

َّ
ن بَيَّ مَا  بَعْدِ  مِن  ى 

َ
هُد

ْ
وَال اتِ 

َ
ن بَيِّ

ْ
ال مِنَ  ا 

َ
ن

ْ
نزَل

َ
أ مَا   

َ
مُون

ُ
ت

ْ
يَك ذِينَ 

َّ
ال  

َّ
  إِن

َ
 ئِك

َ
ول

ُ
أ

 
َ

ون
ُ

عِن
َّ

هُمُ اللَّ
ُ

عَن
ْ

ُ وَيَل ه
هُمُ اللَّ

ُ
 [. 159]البقرة: )يَلعَن
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“Those who conceal the clear (Signs) We have sent down and the 

guidance after We have made it clear for the people in the book on 

them shall be Allah's curse and the curse of those entitled to curse.”  

The use of ( 
َ

 ئِك
َ

ول
ُ

 .is to warn about the ruling that comes after (olaika) (أ

Those who are referred to in the ruling have become entitled to it 

because of those qualities that have been mentioned before. These 

qualities have made them like those who are watching the listener, so 

they have been referred to, which is in reality a reference to their 

description. Here, in this verse, there are two references to the aspect 

of entitlement of the curse because they have concealed the truth: a 

reference with a relative clause to the reason of the nominal predicate 

(khabar), and another reference with a demonstrative and making the 

affirmation on the reference to a specific reason take the place of 

stating the cause in context” (Ibn Ashour, 1884 AD, 67-2). The same 

pattern has occurred in the context of promising the believers who 

showed perseverance and stand fastness in front of the waves of 

enemies fighting them in the verse: 

مْ إِنِ  (
ُ

مْ عَن دِينِك
ُ

وك
ُّ

َ يَرُد مْ حَنََّ
ُ

ك
َ

ون
ُ

اتِل
َ

 يُق
َ

ون
ُ

 يَزَال
َ

  وَلا
ْ

اجَرُوا
َ

ذِينَ ه
َّ

 وَال
ْ

وا
ُ

ذِينَ آمَن
َّ

 ال
َّ

... إِن
ْ

اعُوا
َ

ط
َ

اسْت

حِيمٌ  ورٌ رَّ
ُ

ف
َ

ُ غ ه
ِ وَاللَّ

ه
 اللَّ

َ
 رَحْمَت

َ
 يَرْجُون

َ
 ئِك

َ
وْل

ُ
ِ أ

ه
ي سَبِيلِ اللَّ  فَِ

ْ
وا

ُ
د

َ
 [218]البقرة: )وَجَاه

“Those who believed and those who suffered exile and fought (and 

strove and struggled) in the path of Allah they have the hope of the 

Mercy of Allah; and Allah is Oft-Forgiving Most Merciful.” 

- i.e. they deserve the mercy of God. The reward is not mentioned 

directly, rather it is referred to and is considered a consequence to it. 

Therefore, it is enough to mention the reason “ạlrãjāʾu” rather than 

the result “ạlạ̊ist̊iḥ̊qāqu”, so the believers would not crave deserving 

the reward which would result in a lack of hope and action.       

So, in this style, the speaker brings events that are known to the 

addressee, and are attributed to a person who is present in his/her 

mind specifically or generally. These events are restricted by their 

time in which they have occurred, and their eventual appearance 

indicates continuity or interruption; then comes the result based on 

what is firmly established in the mind of the listener, so the result is 

part and parcel of the established truth in the mind of the listener first 

making him/her move thought away from the aspect of doubt and 

possibility, to confine thought to the aspect of necessity that must be 

achieved, giving meaning of utter generality to the structure 

encompassing all members of the kind. 

* The second type: (the nominal subject as "active names” 

ảsamāʾfāiʿ̊līan” defined by (al) and connected with coordinate 

conjunctions) + the nominal predicate as a sentence: 
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It is known to linguists that (al) attached to a specific adjective is close 

in connotation to the relative noun (ạlãzī), and the adjective afterward 

connotes the sense of the verb after the relative clause (Ibn Ya’ish, (d, 

i), 143-156-3). If that is the case, what is the difference in meaning 

between the two structures? 

We can say that the connotation in the relative sentence, as we have 

seen in the previous examples, connotes a specific sect that is 

characterized by what makes it deserve a specific penalty. These 

characteristics are expressed by using past or present verbs that help 

in indicating the time of the action’s occurrence, limiting it in a specific 

circle. However, the specificity of the cause in it does not preclude the 

will of the people in general either, as it is directed to the two 

connotations together. By this, the mind moves from the particular to 

the general, preparing everybody to take into consideration what has 

happened to some people whether good consequences or bad ones. 

The connotation to the general in the relative clause is closer to the 

specific than the connotation of the present participle defined by "al" 

where the meaning is general. Consequently, the structure comes 

with a general rule that includes everybody under this rule moving the 

mind from the specific to the general in an inductive process creating 

a very strong and stable meaning. The active noun “ạism̊u ạlf̊āʿil”,here, 

is not related to genitive case or object “muḍāfuⁿ ạil̹aẙhi ạảẘ maf ̊ʿ ūl” 

(that defines the time) to connote the past or present tenses. Rather, 

it comes as an abstract structure that does not connote any definite 

tense. At the same time, it connotes continuity focusing attention on 

the event and its doer only without considering the status of the 

action, its appearance and time which is something we do not find in 

the connotation of the verb after a relative noun.   

This style has been used in specific places in three verses to 

clarify an issue or to avoid any misunderstanding about the 

application of a judgment on some people as well as everybody 

getting the mind out of the closed circle into the wider horizon of the 

general ruling. In the first example, the nominal subject (ạlm̊ub̊tadāủ) 

is a active name “ạism̊u fāʿil" related to several derivative nouns and 

its nominal predicate (alkhabar) is a nominal sentence starting with a 

demonstrative (ạủwlayỉka) (اولائك) to clarify “the misunderstanding of 

the previous statement about the People of the scriptures  going 

utterly astray so that none of them is thought to be righteousness and 

to show that those who are well-educated are not as we think they 

are because they believe in the Qur’an” (Ibn Ashour, 1884 AD, 28-6), 

as mentioned in the following verse:  
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)  
َ

بْلِك
َ

ق مِن  نزِلَ 
ُ

أ وَمَا   
َ

يك
َ

إِل نزِلَ 
ُ

أ بِمَا   
َ

ون
ُ

مِن
ْ

يُؤ  
َ

ون
ُ

مِن
ْ

مُؤ
ْ

وَال هُمْ 
ْ

مِن مِ 
ْ

عِل
ْ

ال ي  ِ
َ

ف  
َ

ون
ُ

اسِخ الرَّ  كِنِ 
َّ

ل

 ِ
ه

بِاللَّ  
َ

ون
ُ

مِن
ْ

مُؤ
ْ

وَال  
َ

اة
َ

ك الزَّ  
َ

ون
ُ

ت
ْ

مُؤ
ْ

وَال  
َ

ة
َ

لا الصَّ مُقِيمِيََْ 
ْ

جْرًا    وَال
َ

أ تِيهِمْ 
ْ

ؤ
ُ

سَن  
َ

 ئِك
َ

وْل
ُ

أ الْخِرِ  يَوْمِ 
ْ

وَال

ظِيمًا 
َ

 [. 162]النساء:  )ع

“But those among them who are well-grounded in knowledge and the 

believers believe in what hath been revealed to thee; and (especially) 

those who establish regular prayer and practice regular charity and 

believe in Allah and in the Last Day: to them shall We soon give a great 

reward.” [An-Nisaa: 162].  

Here, it is necessary to use the demonstrative (ạủwlayỉka) (اولائك) to 

refer to those promised and to single them out from others, “taking 

into consideration the beautiful characteristics they are described 

with, and the meaning of high status it connotes to show their high 

degree, and their utter virtue” (Al-Darwish (d. 1402 AH), 1999 AD, 

152- 6). Here, it starts with a general adjective warning them to stop 

taking the narrow surrounding as a model that drives the soul to 

disparity and releases their perceptions to follow the behavior of the 

role models and follow their steps. 

Also, the previous type has occurred in a sentence emphasized by 

“ạin̹ã” (إن ) and its nominal predicate (alkhabar) is a verbal sentence 

with a past tense verb like the verse: 

مِنِيََْ  
ْ

مُؤ
ْ

مُسْلِمَاتِ وَال
ْ

مُسْلِمِيََْ وَال
ْ

 ال
َّ

اتِ  إِن
َ

ادِق ادِقِيََْ وَالصَّ اتِ وَالصَّ
َ

انِت
َ

ق
ْ

انِتِيََْ وَال
َ

ق
ْ

اتِ وَال
َ

مِن
ْ

مُؤ
ْ

وَال

ائِمِيََْ   وَالصَّ اتِ 
َ

ق
ِّ

صَد
َ

مُت
ْ

وَال قِيََْ 
ِّ

صَد
َ

مُت
ْ

وَال اشِعَاتِ 
َ

خ
ْ

وَال اشِعِيََْ 
َ

خ
ْ

وَال ابِرَاتِ  وَالصَّ ابِرِينَ  وَالصَّ

 
َ

حَافِظ
ْ

وَال رُوجَهُمْ 
ُ

ف حَافِظِيََْ 
ْ

وَال ائِمَاتِ  هُم  وَالصَّ
َ

ل  ُ َّ
اللَّ  

َّ
عَد

َ
أ اكِرَاتِ 

َّ
وَالذ  

ً
ثِيْا

َ
َ ك َّ

اللَّ اكِرِينَ 
َّ

وَالذ اتِ 

جْرًا عَظِيمًا 
َ

 وَأ
ً

فِرَة
ْ

غ  [. 35]الأحزاب: )مَّ

“For Muslim men and women for believing men and women for 

devout men and women for true men and women for men and 

women who are patient and constant for men and women who 

humble themselves for men and women who give in charity for men 

and women who fast (and deny themselves) for men and women who 

guard their chastity and for men and women who engage much in 

Allah's praise for them has Allah prepared forgiveness and great 

reward.” [Al-Ahzab: 35]. 

The verse is mentioned in a specific context. After God, Almighty, has 

mentioned a number of verses describing men who steadfast in the 

face of the enemy parties (those who fought the prophet PBUH) “Al-

ahzab”, and after Almighty has listed a number of commands about 

what is prohibited and what is not regarding the wives of the Prophet 

(Peace Be Upon Him), doubts have arisen among some women that 

the Qur’anic discourse refers specifically to men only, and to the wives 

of the Prophet. Therefore, it has been revealed (Al-Nahhas (d. 338 

AH), 1989 AD, 349-5) mentioning the ten ranks to them (Al-Razi 1981 
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AD, 211-25) emphasized by (ạin̹ã) to avoid doubt on the part of 

women who have doubted this ruling, as men and women are equal 

in that (Ibn Ashour, 1884 AD, 21-22). Therefore, the verse comes as a 

general promise, and the sentence (ạảʿid̊) is a nominal predicate in 

meaning for each of the connected nouns; because the great reward 

is suitable to be given to each one of the linked nouns, according to 

his/her status. (Ibn Ashour, 1884 AD, 25-2), so the structure comes as 

a general rule, so that everyone clearly understands his/her reward 

according to their deeds and characteristics by moving from the 

general to the specific, and by striving as much as possible to seek the 

perfection rank or to be close to it. By this, people are motivated to 

reach and to be as close as possible to perfection. 

* The third type: the nominal sentence beginning with an infinitive or 

a noun: 

Here, the connotation differs from the previous two types. The 

nominal subject (ạlm̊ub̊tadāủ) does not bear the meaning of reason, 

but rather the meaning of penalty. The reason is related to it and is 

attributed to it. In this kind of structure, the addressee begins with the 

penalty making it clear in the mind of the recipient. Then the unknown 

reason is attributed to him/her, so the joke occurs in attributing the 

cause to the result, and delaying it to a later position in the logical 

mental arrangement that deals with organized concepts according to 

their chronological precedence. This expression, as well, is used with 

or without emphasis to the addressee according to their 

circumstances, which we will explain as follows: 

1- The structure is not emphatic. It has occurred in two places: 

A- The nominal subject (ạlm̊ub̊tadāủ) is an indefinite noun which 

introduces supplication + the nominal predicate (kẖabaru) is an 

adverbial phase: It is permissible to start with the indefinite noun 

when it serves a good purpose, such as a supplication like the 

example: “Waylun lilmutaffifeena” [Al-Mutaffifin: 1] (Al-Suyuti (d. 911 

AH), 1992AD, 29-2). It is “permissible to start with it because it is not 

connoting news, rather it is a supplication or a question. It has the 

same meaning of the verb, as if it were in the accusative case” (Ibn 

Ya’ish, (s), 87-1). When we say: “sulãạmuⁿ ʿalaẙka” (عليك  is an (سلام 

infinitive with the sense of God bless you (الله  because the (سلمك 

original sentence is “salãmaka ạllhu salāamaⁿ”. Then the verb is 

omitted due to frequent use, so the infinitive remained in the 

accusative case. The accusative case connotes the verb and the verb 

connotes that something has happened. When they refer to the 

eternity of bestowing peace from God and its continuation, they 

remove the accusative case referring to what has happened. So, they 
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put “sulãạmuⁿ” in the nominative case in order to clear any doubt 

from the meaning of what has happened” (Al-Astrabadhi (d. 686 AH), 

1996 CE, 267- 1). This expression has a special expressive value from 

two perspectives: First, a reference to prioritizing the most important, 

the quickest way to highlighting what is intended (Al-Astrabadi (d. 686 

AH), 1996 CE, 265- 1) by highlighting the established ruling on those 

who have repeated the reasons leading to that ruling. Second, hinting 

to a meaning that suits the form and supports it because the 

expression indicating the affirmation of the supplication that is 

deviant from its origin indicating the occurrence in the context of the 

verses has not come to indicate the will to affirm on the part of the 

aforementioned at the beginning, rather it has declared that the 

penalty has been repeated in previous stages until it has reached a 

stage of stability that is unchangeable. In the context of the following 

verse, we will find a clarification of the previously mentioned idea: 

) 
ً

مَنا
َ

 بِهِ ث
ْ

وا ُ َ
يَ

ْ
ِ لِيَش

ه
ا مِنْ عِندِ اللَّ

َ
 ذ

َ
 ه

َ
ون

ُ
ول

ُ
مَّ يَق

ُ
يْدِيهِمْ ث

َ
ابَ بِأ

َ
كِت

ْ
 ال

َ
بُون

ُ
ت

ْ
ذِينَ يَك

َّ
ل

ِّ
وَيْلٌ ل

َ
وَيْلٌ  ف

َ
 ف

ً
لِيلا

َ
 ق

هُم مِّ 
َّ

 ل
َ

سِبُون
ْ

ا يَك مَّ هُمْ مِّ
َّ

يْدِيهِمْ وَوَيْلٌ ل
َ

 أ
ْ

بَت
َ

ت
َ

ا ك  [79]البقرة: )مَّ

“Then woe to those who write the Book with their own hands and 

then say: "This is from Allah" to traffic with it for a miserable price! 

Woe to them for what their hands do write and for the gain they make 

thereby.” [Al-Baqaraa: 79]  

This verse comes after a series of verses in Surah Al-Baqaraa from 

verse (51) to (79) which enumerates the atrocities committed by the 

Jews, followers of Israel; they have worshipped the calf time after 

time, yet God, Almighty, has forgiven them. However, they have 

increased their arrogance and continued disbelieving in God’s verses 

killing His prophets unjustly. They disobeyed and transgressed against 

others, so humiliation and poverty was imposed upon them, so they 

have been afflicted with the wrath of God. Then they have reached a 

stage in which their hearts have been hardened, and there has been 

no hope in their repentance, so they deserve the stability of the 

penalty. The ruling is expressed in a comprehensive expressive form 

connoting God’s abhorrence of them and His wrath upon them 

including the meaning of rebuke by wishing them something bad, so 

the verse has started with the result, which is their entitlement to the 

woe as a kind of evoking terror, and the nominal predicate (kẖabaru) 

has been attributed to the meaning of reason “yak̊tubūna” and the 

intention that evokes the reason “līasẖ̊tarūạ” to the result, which is 

“ạlẘaẙlu”. Then, the type of “waẙl” is separated into two by 

attributing each one to its appropriate penalty. The first penalty refers 
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to the method, and the second refers to the intention (Ibn Ashour, 

1884 CE, 577-1). This repetition includes exaggeration in threats and 

intimidation” (Al-Alusi (d. 1270 AH), 1353 AH, 303-1). Repetition plays 

its connotational role through quantitative accumulation, and by 

insisting on this issue or that to alert the recipient to the semantic goal 

(Al-Zahrani, 2012, 165). 

B- A Fronted nominal predicate (kẖabaru) in the genitive case by 

adding “allam” and the nominal subject (ạlm̊ub̊tadāủ ) is a 

retracted indefinite noun has occurred 4 times: the nominal 

predicate ((kẖabaru) here expresses a reason which connotes 

specific meaning. While, the indefinite nominal subject 

(ạlm̊ub̊tadāủ) connotes the absolute penalty. This way, the 

specific reason is attributed to the absolute result in two forms:  

In the first form, the nominal predicate (kẖabaru) has come in genitive 

case by adding “allam” connected to a relative clause like in the verse:  

ةِ ](
َّ

فِض
ْ

بِ وَال
َ

ه
َّ

رَةِ مِنَ الذ
َ

نط
َ

مُق
ْ

اطِيِْ ال
َ

ن
َ

ق
ْ

بَنِيََْ وَال
ْ

سَاء وَال
ِّ

هَوَاتِ مِنَ الن
َّ

اسِ حُبُّ الش
َّ

نَ لِلن يِّ
ُ

...[  ز

 رَب  ِّ 
َ

وْا عِند
َ

ق
َّ

ذِينَ ات
َّ

مْ لِل
ُ

لِك
َ

ن ذ ٍ مِّ
يْْ

َ
م بِخ

ُ
ك

ُ
ئ بِّ

َ
ن

ُ
ؤ

َ
لْ أ

ُ
الِدِينَ فِيهَا  ق

َ
هَارُ خ

ْ
ن

َ
حْتِهَا الأ

َ
جْرِي مِن ت

َ
 ت

ٌ
ات

َّ
هِمْ جَن

عِبَادِ 
ْ

ُ بَصِيٌْ بِال ه
ِ وَاللَّ

ه
نَ اللَّ  مِّ

ٌ
وَان

ْ
 وَرِض

ٌ
رَة هَّ

َ
ط وَاجٌ مُّ

ْ
ز

َ
 [ 15]آل عمران: )وَأ

"Say: shall I give you glad tidings of things far better than those? For 

the righteous are gardens in nearness to their Lord with rivers flowing 

beneath; therein is their eternal home; with companions pure (and 

holy) and the good pleasure of Allah. For in Allah's sight are (all) His 

servants." [Al-Imran: 15]. 

“allam” is used to signaling out those who warship as possessing the 

greatest reward on Judgement day. Also, the choice of “allam” is 

suitable to the context of the verses because mankind by nature feels 

proud of the abundance of wealth and it is difficult for them to 

abandon it. Therefore, God, Almighty, promises them to possess much 

more than this. Furthermore, connecting “allam” with what connotes 

the continuity refers to the specific type of people who have 

continued to be completely pious, so the reward is mentioned 

retracted in the structure for stylistic purpose which is increasing 

interesting to know their absolute description “whose occurrence is 

connected to the divinity to encourage achieving and maintaining it” 

(Al-Alusi, 1353 AH, 101-3).  

In the second form, the fronted nominal predicate (kẖabaru) 

consisting of definiting “allam” and active name “ạism̊u ạlf̊āʿ” and the 

nominal subject (ạlm̊ub̊tadāủ ) is an indefinite noun: In the verse.   
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 مَ (
َ

ل
َ

لِهِ ع
ْ

ض
َ

ُ مِن ف ه
لُ اللَّ

َِّ َ
ن يُيَ

َ
 أ

ً
يا

ْ
ُ بَغ ه

زَلَ اللَّ
َ

 بِمَا أن
ْ

رُوا
ُ

ف
ْ

ن يَك
َ

سَهُمْ أ
ُ

نف
َ

 بِهِ أ
ْ

وْا َ َ
يَ

ْ
سَمَا اش

ْ
اء  بِئ

َ
ن يَش

 
َ

ل
َ

بٍ ع
َ

ض
َ

 بِغ
ْ

وا
ُ

بَآؤ
َ

هِيَْ مِنْ عِبَادِهِ ف ابٌ مُّ
َ

ذ
َ

افِرِينَ ع
َ

ك
ْ

بٍ وَلِل
َ

ض
َ

 [ 90]البقرة: )غ

"Miserable is the price for which they have sold their souls in that they 

deny (the revelation) which Allah has sent down in insolent envy that 

Allah of His Grace should send it to any of His servants He pleases; 

thus have they drawn on themselves wrath upon wrath. And 

humiliating is the punishment of those who reject Faith." [Al-Baqaraa: 

90].  

Here, the stylistic aesthetic meaning is achieved by choosing the word 

“alilkafireena” " افِرِينَ   
َ

ك
ْ

وَلِل " defined with “alif” and “lam” to connote the 

mental promise and “alilkafireena” is stated instead of what is 

intended for them to warn them about their punishment that will be 

humiliating and “alalif wa allam” might be to generalize to include all 

the disbeliever (Abu Hayyan, 2015 AD, 319-2).  This has occurred by 

introducing the semi-sentence first then the nominal subject 

(ạlm̊ub̊tadāủ ) which comes with “allam” to indicate that they 

deserved punishment because of what they have done (Al-Zajaji (d. 

340 AH), 1986 AD, 45), and the inclusion of their ruling under the 

general sentence of the group of disbelievers. This expression is 

suitable to the situation of loss and gain. When they have thought that 

they have won and could run away without punishment by selling the 

truth, and disbelieving, it has been made clear to them that the 

humiliating torment is their real profit allocated to them. 

  C- The fronted nominal predicate (kẖabaru) (in genitive case using 

the preposition “fi”) indicating adverb phase of place, and the 

retracted nominal subject (ạlm̊ub̊tadāủ )  an indefinite noun is 

mentioned once: In the Almighty’s saying:  

 
َ

ون
ُ

ق
َّ

ت
َ

مْ ت
ُ

ك
َّ

عَل
َ

بَابِ ل
ْ

ل
َ

ْ الأ
ولَِي

ُ
 أ

ْ
 يَا

ٌ
قِصَاصِ حَيَاة

ْ
ي ال مْ فَِ

ُ
ك

َ
  [179]البقرة:   )وَل

"In the law of equality there is (saving of) life to you O ye men of 

understanding! that ye may restrain yourselves." [Al-Baqaraa: 179] 

The cause, which is applying the punishment “taṭb̊īqu ạlq̊iṣāṣi”, is 

attributed to the result, life “ạlḥ̊ayāẗu”, making it included in the 

center of the cause; as if just retribution is the circumstance in which 

life is realized. “ Alḥ̊ayāẗu” is indefinite to connote “a kind of life, which 

is the life that results by refraining from killing knowing there will be 

retribution [...] protecting the life of two souls (the victim and the 

killer) ” (Al-Sakaki, 1987 AD, 193). Thus, the verse made “the opposite 

of something a source for it” Al-Darwish (d. 1402 AH), 1999 AD, 232-
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2) and a suitable place for its realization, so the mind cannot suppose 

that retribution is a kind of injustice. It also expresses “strangeness in 

terms of making something occurs in its contrast on one hand. On the 

one hand, If the adverbial expression is included in the adverb, it 

protects it from dispersion, so “qisas" retribution protects life from its 

problems” (Al-Alusi, 1353 AH, 51-2). 

2- The structure is emphatic using a single emphatic word (ạin̹ãmā): 

In this kind, the nominal predicate (kẖabaru) is limited to the nominal 

subject (ạlm̊ub̊tadāủ )  when the listener has a judgment that can be 

right and wrong, and the addressee wants to establish its correctness 

and negate its error (Al-Sakaki, 1987AD, 196). It has occurred in Madni  

Surahs in two forms: 

A- “ạin̹ãmā” + infinitive attributed to reasons + an indirect nominal 

predicate: The nominal subject (ạlm̊ub̊tadāủ ) is restricted along with 

its relative noun including two reasons to the nominal subject 

((kẖabaru) like in: 

بُو (
َّ

وْ يُصَل
َ

 أ
ْ

وا
ُ

ل
َّ

ت
َ

ن يُق
َ

ا أ
ً

سَاد
َ

رْضِ ف
َ

ي الأ  فَِ
َ

 وَيَسْعَوْن
ُ

ه
َ

َ وَرَسُول ه
 اللَّ

َ
ذِينَ يُحَارِبُون

َّ
مَا جَزَاء ال

َّ
عَ  إِن

َّ
ط

َ
ق

ُ
وْ ت

َ
 أ

ْ
ا

 مِ 
ْ

وْا
َ

وْ يُنف
َ

نْ خِلافٍ أ هُم مِّ
ُ

رْجُل
َ

يْدِيهِمْ وَأ
َ

رْضِ أ
َ

 [ 33]المائدة: )نَ الأ

"The punishment of those who wage war against Allah and His Apostle 

and strive with might and main for mischief through the land is: 

execution or crucifixion of the cutting off of hands and feet from 

opposite sides or exile from the land: that is their disgrace in this world 

and a heavy punishment is theirs in the Hereafter." [Al-Maida: 33]; 

The punishment of the warriors is confined to killing, crucifixion, 

cutting off limbs, or exile, in order to avoid supposing that they might 

be punished in any another way that comes to mind. It is said that the 

prophet (Peace Be Upon Him) had punished some people by scooping 

out their eyes, so a verse was revealed blaming and teaching him. As 

if it was expressing the meaning: (their punishment is the following, 

not scooping out their eyes) (Ibn Adel (d. 775 AH), 1998 AD, 305- 307- 

7). The verdict is emphasized because God has over-emphasized the 

punishment of the warriors because of the danger of bandits that 

affects the security of the whole society, and spreads terror and 

anxiety among safe people (Al-Zuhaili, 2009AD, 514-6). 

B- "ạin̹ãmā" + infinitive + prepositional phrase: 

Here, in God, Almighty, saying  
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){]...[ رِيبٍ 
َ

ق مِن   
َ

وبُون
ُ

يَت مَّ 
ُ

ث ةٍ 
َ

بِجَهَال وَءَ  السُّ  
َ

ون
ُ

يَعْمَل ذِينَ 
َّ

لِل  ِ
ه

اللَّ  
َ

ل
َ

ع  
ُ

وْبَة
َّ

الت مَا 
َّ

يْسَتِ  17إِن
َ

وَل  }

ي  
ِّ

إِنَ الَ 
َ

ق  
ُ

مَوْت
ْ

ال مُ 
ُ

ه
َ

حَد
َ

أ  َ حَضََ ا 
َ

إِذ حَنََّ  اتِ 
َ

ئ يِّ السَّ  
َ

ون
ُ

يَعْمَل ذِينَ 
َّ

لِل  
ُ

وْبَة
َّ

ذِينَ  الت
َّ

ال  
َ

وَلا  
َ

الْن  
ُ

بْت
ُ

ت

ارٌ 
َّ

ف
ُ

مْ ك
ُ

 وَه
َ

ون
ُ

 [. 18]النساء:  )يَمُوت

"Allah accepts the repentance of those who do evil in ignorance and 

repent soon afterwards; to them will Allah turn in mercy; for Allah is 

full of knowledge and wisdom. {17}Of no effect is the repentance of 

those who continue to do evil until death faces one of them and he 

says "Now have I repented indeed"; nor of those who die rejecting 

faith: for them have We prepared a punishment most grievous. {18}" 

[An-Nisaa: 18].  

The result, which is accepting repentance, is limited to one reason- 

which is repentance before death. Repentance is not accepted for 

those who repent at death, and for those who die as infidels, so the 

nominal predicate (kẖabaru) necessitates mercy or its absence. 

Results: 

Not all nominal sentences express causative meaning, rather they 

express it in some of their structural formations only. When the 

nominal subject (ạlm̊ub̊tadāủ)  refers to descriptions as causes, and 

the nominal predicate (((kẖabaru)) comes to explain their results, or 

vice versa, in the form of the nominal predicate structure that is used 

to add new knowledge to the mind of the reader.  

The predication sentence is a core, and expressing the cause and 

effect by just mentioning the two parts of the predication structure 

makes the ruling absolute, general, and encompassing all members of 

its gender. The nominal sentence forms a comprehensive base which 

sets a rule for the recipient upon which results can be inferred about 

each case. Therefore, we should differentiate between the 

connotation of the conditional structure or some of its tools, such as 

the “āl ̊f̊ā” or “ạlb̊ā” that refer to the causative meaning, and the 

nominal sentence reference to it. The first is intended to emphasize 

the occurrence of the result by the same reason and not by another 

one and the nominal predicate sentence points to the consequence 

resulting from certain actions as a general law. However, this does not 

mean that those actions are the only causes that necessitate the 

results, for every rule has an exception, and the real cause of the 

actions may be another party which changes the rule as in Almighty’s 

saying:  

و (
ُ

زِيزٌ ذ ُ عَ ه
 وَاللَّ

ٌ
دِيد

َ
ابٌ ش

َ
ذ هُمْ عَ

َ
ِ ل

ه
 بِآيَاتِ اللَّ

ْ
رُوا

َ
ف

َ
ذِينَ ك

َّ
 ال

َّ
امٍ إِن

َ
 [ 4]آل عمران:  )انتِق
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"Then those who reject Faith in the Signs of Allah will suffer the 

severest penalty and Allah is Exalted in Might Lord of Retribution." [Al-

I’lmran: 4]  

Disbelieving is not the only reason for torture because the disbeliever 

may return to the right path by God’s blessing, so no torture will be 

applied.  

We can note that the sentence beginning with the relative noun 

focuses on all the elements of the event, and refers to a clear subject 

in the mind of the recipient, and its connotation falls within the circle 

of the specific meaning that is intended for the general meaning. 

While the sentence beginning with an active name focuses on the 

event and its subject in general context regardless of the tense or the 

aspect of the verb transforming the addressee from the general to the 

specific meaning, through a deductive process that applies the general 

ruling on the part. The sentence beginning with the relative noun is 

the most widely used and more expressive in the Madani Qur’an 

because it is an expression close to describing the conditions of a 

specific group with its various details (events, time, and appearance). 

It varies according to the appropriateness of the events to their 

contexts in cases of certainty, doubt, and denial. Therefore, it 

distinguishes between the context of denial that is limited to the 

subject only, and the denial that transcends to others by change. 

As for the sentence beginning with the abstract noun or an infinitive, 

it begins with what refers to the abstract general event without 

reference to the subject and time, so the nominal subject 

(ạlm̊ub̊tadāủ)  does not bear the meaning of reason as it is the case in 

the other two types, rather it refers to the absolute penalty that is 

open to specific reasons, or specific circumstances, as we have seen. 

  Having said that, we can conclude that causative reference in the 

nominal structure is not imposed by specific words, as is the case with 

the means of reason, nor is it conditioned by a tool of the conditional 

tools, rather it is a connotation that results from a mental inferential 

process that moves from the specific to the general, and from the 

general to the specific. There is no doubt that the choice of inferential 

method is useful in “reducing the intensity of the discourse, removing 

domination or anything related to coercion in any way. Therefore, it 

is a sign of eloquence [...] when the speaker uses various inferential 

methods that are not coercive in persuading the recipient by using 

different inferential methods that make the speech materialize to the 

outer world as an argument” (Abdullah, 2019 AD, 32) persuasive, 
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moving from the what is uttered to what is comprehended, and this is 

a basic feature of this style. 

Table of Statistics: 

 النمط 

Type 

كيب  الجهة  التر

Structure 

 العدد 

No. 

 الآيات

Verses 

 ( 
ل
صو

مو
م 
س
أ ا
د
بت
لم
ا

3
9

رّة 
 م
)

 

 غت  

 مؤكد

 ( مرّة 11)

Non-

emphatic 

 )الذي فعل+ فعل( 

ạlãdẖī faʿalaⁿ̃ + verb 

3 [Muhammad :1 ،2 ،17 ] 

 )الذي فعل+ يفعل( 

ạlãdẖī faʿalaⁿ̃ + yafal  

3 [Al-ilmran :30 [ ،]An-Nisaa :57  ،

122 .] 

 )الذي فعل+ جملة اسمية( 

ạlãdẖī faʿalaⁿ̃ + 

nominal sentence 

2 [Al-Baqara :257[ ،]Al-ilmran 198 ] 

 اسمية( )الذي يفعل+ جملة 

ạlãdẖī faʿalaⁿ̃ + 

nominal sentence 

2 [Al-Baqara :262 [ ،]Al-Tauba :61 .] 

 )الذي فعل+ شبه جملة( 

ạlãdẖī faʿalaⁿ̃ + phase 

1 [Al-Baqara :212 ] 

مؤكد 

بمؤكد واحد 

 ( مرّة. 16)

Emphatic 

with one 

word 

 الذي فعل+ لن يفعل( 
ّ
 )إن

ạin̹ã ạlãdẖī faʿalaⁿ̃ + 

lan̊ yaf ̊ʿ alu  

2 [Al-ilmran :10[ ]Al-ilmran 90 ] 

 الذي فعل+ سوف  
ّ
)إن

 يفعل( 

ạin̹ã ạlãdẖī faʿalaⁿ̃ + 

saẘfa yaf ̊ʿ alu 

1 [An-Nisaa :56 ] 

 الذي فعل+ جملة  
ّ
)إن

 اسمية( 

ạin̹ã ạlãdẖī faʿalaⁿ̃ + 

nominal sentence 

3 [Al-Baqara :277[ ]Al-ilmran :4  ]

[An-Nur :19 ] 

 
ّ
الذي فعل+ لو فعل ما  )إن

 فعل(

ạin̹ã ạlãdẖī faʿalaⁿ̃ + 

laẘ faʿalaⁿ̃ mā faʿalaⁿ̃ 

1 [Al-Maida :36 ] 

 )الذين فعلوا+ أولئك هم( 

ạlãdẖīna faʿalūạ + 

ạủwlayỉka hum̊ 

8 [Al-Baqara :121 [ ،]Al-Anfal :74   ،]

[Al-Baqara :5 [ ،]Al-Hadid  :19 twice  ،]

[Al-Baqara :82 [ ،]Al-Maida :10[ ،]Al-

Maida :86 [ ،]Al-Taghabun :10 .] 
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مؤكد 

بمؤكدين أو أكتر  

 ( مرّة 12)

Emphatic 

with two 

emphatic 

words 

 )
ّ
 )الذي فعل+ لأفعلن

ạlãdẖī faʿalaⁿ̃+ 

liạảf ̊ʿ alanã 

1 [Al-ilmran :195 ] 

مَن فعل+ ما له مِن ...( 
َ
 )ل

laman faʿalaⁿ̃ + mā 

lahu min̊)  )...  

1 [Al-Baqara :102 ] 

  
ْ
 الذي فعل+ لم يكن

ّ
)إن

 ليفعلَ( 

 (ạin̹ã ạlãdẖī faʿalaⁿ̃ + 

lam̊ yakun̊ līaf ̊ʿ ala ) 

2 [An-Nisaa :137[ ،]An-Nisaa :168 .] 

ما يفعل( 
ّ
 الذي فعل+ إن

ّ
 )إن

(Aina aladhi fa’ala + 

ainama yaf all    )  

1 [An-Nisaa :10 ] 

 الذي فعل+ قد فعل( 
ّ
 )إن

 (ạin̹ã ạlãdẖī faʿalaⁿ̃ + 

qad̊ faʿalaⁿ̃) 

1 [An-Nisaa :167 ؛] 

 الذي فعل/ يفعل+  
ّ
)إن

 أولئك...( 

 (ạin̹ã ạlãdẖī faʿalaⁿ̃ / 

yaf ̊ʿ alu + ạủwlayỉka   ... 

6 [Al-Baqara :159[ ،]Al-

Baqara :174 [ ،]Al-ilmran :77[ ،]Al-

Baqara :162 [ ،]An-Nisaa :151 [ ،]Al-

Baqara :218 .] 

( 
ط
نم
ال

2
  :
لة
جم

 
ر

ت
خ
 ال
+ 
فة
ط
عا
مت
ن 
 

ي
عل
فا
ء 
ما
س
أ أ
تد
مب
)ال
 : )

 (3
ت
را
 م
)

 

 غت  مؤكد 

Non-

emphatic 

المبتدأ اسماء فاعل  

متعاطفة+ الختر جملة اسمية  

 مبدوءة باسم الإشارة )أولئك(. 

The nominal noun 

(ạlm̊ub̊tadāủ) is active 

nouns connected with 

subordinate conjunction 

+ alkabar is a nominal 

sentence starting with a 

signal noun “ạủwlayỉka” 

1 [An-Nisaa :162 .] 

 مؤكد

emphatic 

(+ اسم الفاعل+  الختر   
ّ
)إن

 ( )فعل ماض  

ạin̹ãmā" + active noun + 

alkahbar (verb in the 

past) 

1 [Al-Ahzab :35 .] 

(+ اسم 
ّ
الفاعل+  الختر   )إن

 ( )فعل ماض  

Ana + active noun + 

alkhabr (a verb in the 

past ) 

1 [Al-Hadid :18 ،] 
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( 
ط
نم
ال

3
 ( 
م
س
لا
و ا
ر أ
صد

لم
 با
أة
د
بت
 م
ية
سم

لا
ة ا
مل
ج
 ال
: )

9
 . ت

رّا
 م
)

 

 غت  مؤكد 

Non-

emphatic 

 

م  
ّ
المبتدأ اسم نكرة مقد

 للدعاء + الختر شبه جملة: 

The nominal noun 

(ạlm̊ub̊tadāủ)is an 

indefinite noun 

introducing supplication 

+ alkhabar is a phrase 

2 [Al-Baqara :79[ ،]Al-Baqara :89 .] 

الختر مقدم )مجرور باللام+  

 جملة الصلة/  اسم الفاعل 

معرّف بأل(+ المبتدأ اسم  

 نكرة مؤخر. 

A prior nominal 

predicate (kẖabaru) in 

the genitive case by 

adding “allam”  + relative 

sentence ) active noun 

defined by adding Al + 

and the nominal 

subject (ạlm̊ub̊tadāủ ) is 

a later indefinite noun 

4 [Al-Baqara :90[ ،]Al-Baqara :104  ،]

[Al-ilmran :15 [ ،]Al-ilmran :172 .] 

الختر مقدم )مجرور  

(، والمبتدأ اسم نكرة   ي
ن
بالظرف ف

 مؤخر. 

A prior predicate 

(alkhabar) in the genitive 

case by adding “fi” and 

the nominal subject 

(ạlm̊ub̊tadāủ) a later 

indefinite noun 

1 [Al-Baqara :179 ] 

 مؤكد

Emphatic 

ما+ المصدر المضاف إلى  
ّ
إن

 الأسباب+ الختر مصدر مؤول: 

ạin̹ãmā" + an 

infinitive related to 

reason + predicate 

(alkhaher)  indirect 

infinitive 

1 [Al-Maida :33 ] 



Journal of Namibian Studies, 34 S1(2023): 1064-1093               ISSN: 2197-5523 (online) 

 

1091 
 

ما المصدر+ الجار  
ّ
إن

 والمجرور: 

ạin̹ãmā" + infinitive + 

prepositional phrase 

1 [An-Nisaa :18 .] 
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